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Z "= DRYI - and prepare them. Onkelos translates this word as prepare. Holiness means prepa-
J" ration. Holiness is not a'trans_cendental phenomenon which arrives against man’s will. Man does
not bear the yoke of holiness if he does not want it. Man must choose it, wait for it, yearn for it.
Only then does holiness descend slowly and cleave to us.
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s One must accePt the Ten Commandments in their entirety. To assent to some

(0] %_,7 5 Commandments while 1gnoring the others is at best absurd. All of the precepts were pro-

lf:’,' X 5 ;Ic;l.lenced and promulgated in one utterance, within an indivisible, infinitesimal period of
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If the integrity of the moral law is to be preserved, then one
must accept the chukim, to abstain from acts that seem to hold great promise, and conversely,
to act in ways thal may sometimes seem illogical and even painful: 1 1% 9 137 S

If, in this dispute, the choice were mine, I would be guided by the rule, halachah keReb-
be Akiva, and would accept Rabbi Akiva’s interpretation. Surrender and obedience are nec-
essary not only for chukim, but for mishpatim as well. Rabbi Akiva’s opinion is based on the
fact that a clearly defined distinction between chukim and mishpatim is practically nonexis-

tent.
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Ramban.
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All of the commandments were formulated in the singular

Jorm, and not in the plural form, as in the Passukim following
the Decalogue.
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In order to warn each individual that if he will transgress or
violate the Mitzvos, he will be punished, G-d addressed
Himself to each individual separately, and not to the
community as a collective, as a group, as a conglomerate.
Each individual separately was commanded and instructed, so
that they should not be mislead into thinking that G-d will deal
with the group, and the individual will be saved with them.

Yahadus believ;e; verymuch m thepower and »irx;wtﬁe%distinct capability of an
individual to determine historical events and to bring about a change in history.
Yahadus has enormous faith in the power of the great individual, endowed, not so
much in intellect, but with character. One individual’s tenacity, firmness and
commitment may change the destiny of the entire community. He may determine the
unfolding of the historical drama and may direct history towards new objectives. The

role of the individual, the power of the individual, can change the destiny of millions
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because he suffers and thinks in terms of miilions. He has compession for meiboms

His heart can accommodate the suffering of miiions
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pledged themselves as securities for one a:;t::?’l ?Ir‘;,isdiy
flects the idea that their usage of the plural indicated ax;
acceptance of responsibility for other Jews. Hence, they were
awarded crowns for undertaking to observe the Torah them-
selves, and weapons for taking responsibility for the conduct
of others, for this requires strength and forcefulness.
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CHAPTER ELEVEN  NEDARIM 81a?
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73 W9TND,, W “oipa wiw-Nb,, wmy — The phrase “They R WPY 12 anp
di& not heed My'voice” is the same as “nor follow it,” i.e. both “pyl> X1 Tl
amount to the same thing! 27 Wy o7m 371 ‘mx — Rav .
Yehudah said in the name of Rav: nnn in3 P3N PRY —
Nor follow it means that they did not recite the blessing on the
Torah first.'¥ A

"~ The Kabbalists taught that the rarzon elyon belongs to the
Keter Elyon (the crown, the highest Sefirah).> A crown rests
on top of the head; the brain, underneath, is the seat of lzokhm?h,
binah, and da’at (various levels of mental endowment) which
constitute the razzon tahton (the lower will). The crown,. how-
ever, towers over the intellect; it is not governed or motivated
by that which is underneath. It starts with an awareness' of .the
cognitive world, but leaps beyond it. It wills because it 'wﬂl;,
defying any attempt to explain the antecedents of the will. Tt

is the real “I” in the human personality.

 The divergent reactions of Jethro and Amalek to the Exodus from Egypt.
(4) In order to understand Mattan Torah, Jews must know and
appreciate both the story of Jethro and that of Amalek. Rashi® writes that
Jethro’s departure to his house (W OX 1D T5") was to accomplish NN MY
W1 )1, fo convert his household to Judaism. Jethro had a share in Mattan

Torah, and decided to exchange paganism for Judaism. He went home

determined to convert his household to Judaism.

————

The Jewish people are a mamlekhet kohanim, a CoOMMUMTY
of priests who teach by practicing the morality and ethics of
Judaism. If our ethical deeds are good, they inspire others and
bring them closer to us. But the first experience of the Jews
with Amalek was a very discouraging one. It simply destroyed
our vision of having the Torah become the great book of
mankind, because if mankind is represented by Amalek, then
mankind will never be ready for conversion.

However, there are people like Jethro, who can be taught.
That is why the story of Jethro was placed in the Torah just
before the story of mattan Torah. Because there was a man like
Jethro, the whole character of mattan Torah assumed cosmic
proportions and universal significance. Jethro could convince
Moses that the world did not consist exclusively of Amalek.
There are indeed people who will be ready when the proper time
comes, when the hour strikes. At that time, mankind will be
ready to practice the Torah and to recognize God as “King over
the whole earth.” :



